





Didn’t They do Well

Forgive me if | raise a little question.
It’s not something | feel particularly
strongly about, but | think it’s a point
worth making and thinking about. |
have to admit that the issue had never
occurred to me until someone raised
it with me.

What am | talking about? Let me illus-
trate by making two announcements
that we could make during the course
of our worship, but that we never
would. | think you will agree that both
of them would be entirely inappropri-
ate.

l. Now, to help us with our wor-
ship, Mr and Mrs Smith are going to
come up and they’re each going to read
us a passage from the Bible.

and after they've read:

2. Didn’t they read beautifully?
Shall we give them a good clap?

How would we describe such an-
nouncements! Condescending? De-
meaning?! Embarrassing? What would
they imply about the contribution of
Mr and Mrs Smith? Would they not
suggest that the readings were not
quite an integral part of the service,
but were more of a delightful interlude?
The Smiths took part in the service not
so that the readings might edify us, but
that the act of reading — and the very
participation of Mr and Mrs Smith —
might delight us.

Yet, is this not the way in which we treat
our children and young people every
time they take part in a service?

| am well aware that making a fuss of
the children seems absolutely right
and proper and the natural thing to
do. It is, of course, a genuine attempt
to make them feel a valued part of the
church family. However, more reflective
thought might make us ask whether
praising and clapping really achieve
what we are trying to do.

How much more inclusive it would be
if the children and young people took
their place,unannounced, at the appro-
priate time, led a part of the service and
sat down, without public comment. (Yes,
| know they will probably need quite a
bit of discreet adult prompting the first
few times they do it.) Would not this
make them feel an even more integral
part of our family? (We might even risk
asking them whether they would like a
vote of thanks and a clap.)

As an alternative, perhaps we should
consider making an announcement to
praise the Eucharistic ministers for the
reverential manner in which they have
conducted their duties, or give a little
clap to John or Jane for preaching such
a lovely sermon.

Garth



Dear Garth

The Editor felt it might be appropriate
for a response to your letter to be
included in this month’s copy of the
Parish Magazine, and so | am writing
this on behalf of both the Rector and
myself.

| am somewhat saddened that you feel
it is somehow inappropriate within
the context of a Church Service to
introduce contributions made by the
Youth Group/Sunday School, and also
to thank them.The only introduction |
usually make to the Sunday School is
to explain how what they are doing in
Church ties in with work we have been
doing in Sunday School.

Last month you may recall, at our Fam-
ily Service, | explained that we had been
thinking about the Church not justas a
building but ourselves as living stones,
and that’s why the Sunday School then
proceeded to make the shape of the
walls of a building and put a roof on
it. Of course, we had practised doing
this in Sunday School to get it right,
and the children had enjoyed making a
house, with themselves being the living
stones, just as much as the congregation
seemed to enjoy watching them when
they came into Church for the Mother-
ing Sunday Family Service. Outlines for
the prayers which the Senior Sunday
School children took at that Service
had been put together by the children
in previous weeks — all | did was to put
their suggestions/thoughts together.

One of the first things | learnt as a

teacher was the importance of affir-
mation, and so far from thinking that
applause and thanks is inappropriate,
| feel that they are invaluable in giving
young people the encouragement they
need as they grow in understanding of
the Christian faith, and in participating
in the worship of the Church.

Following any of our Family Services
where the Youth Group/Sunday School
have taken part, | make a point of
thanking participants both individually
in the case of the Youth Group and
collectively the following Sunday at
Sunday School. | will also comment on
behaviour generally, so that we can look
at anything which may need attention,
though generally speaking | think the
young ones — and we have a wide age
range from babes in arms, through tod-
dlers, up to the senior Sunday School
children — behave very very well, and
need to be told this.

The Youth Group do some intensive
practice for their contribution just be-
fore a service as they are all busy with
school, exams and Saturday jobs, and
again, | think need to be congratulated
for their willingness to contribute as
they do. Surely thanks are only ever
‘condescending’ or ‘demeaning’ if they
are not sincere!

In Sunday School, before we have our
juice and biscuits, we are quiet so that
we can take the time to say ‘thank you’
to God and pray for those who may not
have anything to eat or drink that day.
Teaching children to give thanks both to



God and one another is part of helping
them to be courteous Christians. So |
hope you will not mind, Garth, if we go
on thanking the young people for what
they do — which after all is part of their

thanksgiving to God — and | hope the
congregation will not feel it inappro-
priate to applause that participation/
contribution if they so wish.

Jane

A Trilogy (part 2)

As in last month’s article, you first have
to read a passage of scripture and then
try to spot the lie that Jesus told. This
month it is Mark 10: 17-22. Go and
read it now.

Well, did you spot the lie? With last
month’s warm-up, you should have
found this one quite easy.Jesus is asked
to quote scripture, which he does, but
he lies about what the scripture says.
He’s making up commandments this
time! He misquotes the most famous
section of the Old Testament — the Ten
Commandments. He makes up his own
commandment and sticks it in the mid-
dle. Jesus makes up a commandment
about defrauding and the word he
uses has a highly specific meaning. This
is about not defrauding your workers
of their wages. It is something that is
mentioned in Leviticus 19:13 —‘do not
withhold the wages of a day-labourer.
Don’t rip off your workers!

It is only at the end of the passage that
we realise why Jesus might have started
making up commandments. We learn
that the man who came to him ‘had
great possessions. This was a rich guy
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and there is no doubt he would have
employed workers.

Let’s pause for a moment and think
what it meant to be rich in the time of
Jesus.We probably imagine Palestinian
society in those days to be a bit like
our own today — working class, middle
class, aspirational, upper class. In fact, it
was nothing like that.Agrarian societies
of two thousand years ago didn’t work
like ours. In 2 Princedom like Galilee,
the truly rich people would have been
a tiny group. You would have Herod
Antipas, who was the Roman client
ruler, his court officials,and the owners
of large estates — probably less than
one percent of the population. Below
them came a little ‘middle’ group — busi-
nessmen, craftsmen, freeholders who
owned their own land. Even they had
very limited financial security. Further
down the chain would be day-labourers,
hired servants, travelling craftsmen and
dispossessed farmers, many of whom
might be forced into banditry in order
to survive. Then there were slaves at
the bottom of the pile.

It’s likely that Jesus was somewhere in



that middle group of craftsmen, ie quite
high up the chain. But these craftsmen
were not a ‘middle class’; they were not
financially secure.They were always one
taxation or one bad famine away from
financial ruin. For everyone except a
really tiny rich, elite minority, all of the
population was struggling in some level
of poverty and in some level of inse-
curity — failed crops, weather, markets,
capricious rulers, unpredictable taxes;
any of these could wipe them out.

So the rich land-owner is not just rich,
he is obscenely, filthy rich.The way he
gets his riches is through poor land-
holders being forced into poverty
through taxation, weather, or other
crises, and when they default on their
debts or loans, the rich land-owner
grabs their land.The land is increasingly
being concentrated in the hands of a
few very rich people, a situation that is
preserved by the threat of violence.This
is imperial exploitation on a grand scale
that is grinding the poor into desperate
poverty by driving them into debt, rob-
bing them of their land,and then hiring
them back as day-labourers.

When we talk about the rich land-
owner, we are not talking about a suc-
cessful businessman, who is lifting his
community out of poverty by providing
jobs. We are talking about someone
who has ruthlessly exploited an agrar-
ian society to get rich. He has robbed
the poor and exploited them, and has
done these things through oppression.
When Jesus says don’t defraud your
workers, he is not making a polite point
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about workers’ rights; he is condemn-
ing the rich man for being part of a
system that routinely rips off the poor.
That’s why, when the man says that he
has kept all of the law, Jesus says ‘then
it’s not enough. If you are keeping all
the law and this is still happening, then
the system is wrong. Don’t be a part
of it any longer; sell everything and
walk away.

So where does that leave us on the
first two of Jesus’ lies. On both oc-
casions, Jesus is asked big questions
about religion. ‘What must | do to get
eternal life?” ‘What is the most impor-
tant commandment?’ They go to the
heart of what religion is about. Jesus
takes the two most seminal parts of
religious literature — the Shema (Love
the Lord your God - the central prayer
in the Jewish prayerbook) and the Ten
Commandments — and he misquotes
them both! He lies about their content.
Everyone in his audience would have
noticed straight away that Jesus was
playing fast and loose with scripture.
He’s not trying to pull the wool over
anyone’s eyes; he’s trying to draw at-
tention to the point he’s making. He’s
adding in bits and shocking people into
hearing something new.

And what was that new thing? On both
occasions, the bits that Jesus adds in are
about social justice.)esus places right at
the heart of religion and the practice of
faith, issues of social justice and he does
so in a way that everyone in his Jewish
audience would have grasped instantly
and shockingly.When the scribe comes



to Jesus and asks him what the most
important commandment is, he plucks
this quotation out of Leviticus and
shoves it into the Shema.When asked
what you have to do to inherit eternal
life, Jesus makes up a commandment
about not defrauding or exploiting
your workers and shoves it into the Ten
Commandments. He did it to make a
point: Faith is about Justice.

I’'m going to make that point concretely
real. 'm going to tell you a story from
South Africa. South Africa has one of
the widest gaps between rich and poor
to be found anywhere in the world.Af-
ter years of colonial and apartheid rule,
most land still remains in the hands of a
wealthy minority.About sixty thousand
mainly white farmers control about
85% of the land and nineteen million
poor black South Africans struggle
to make ends meet on the remaining
15% of land. A large number of South
Africans live as tenants on rich owners’
land. With such a large wealth, power
and education gap between the land-
owners and the tenants, poor families
are particularly vulnerable to abuse and
eviction if the land-owner is ruthless.
One million South Africans have been
evicted from their land since the end
of apartheid in 1994. Some landown-
ers treat their tenants very well but
many other tenants endure appalling
living and working conditions. They
work long hours for low wages; they
have no say over their own lives. Many
farm-dwellers live as virtual prisoners
in their own home.The land-owner de-
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cides how many cattle they are allowed
to own, how much land they can farm,
where they can gather firewood and
where and when they can collect water.
Many are denied the right to bury their
relatives on the family homestead — an
important cultural practice for many
people. Mistreatment of farm-dwellers
ranges from widespread economic
exploitation at its most extreme, to
violent abuse. (In 2005, one farmer was
found guilty of beating a farm-worker
and then throwing him to the lions to
be eaten alive). None of this, needless
to say, is legal. But if you are poor and
illiterate, ill-informed about the law and
unable to afford a lawyer, then you are
likely to be exploited.

Jabulani is a tenant farmer. He built
two homes on the farm where he lived
for twenty years. He lost his job soon
after the farm changed hands and was
evicted by the new landowner.He now
sleeps on a friend’s kitchen floor and
pays another family to look after his
disabled son, whom he visits most days.
One day, while he was at work, the land-
owner evicted him from his property,
burnt one of his houses, stripped the
other of its building materials and took
away its possessions.The first Jabulani
knew of it was when he got home and
realised it was not there.And Jesus says
‘Don’t defraud your workers.

Since our society is so different from
that in which Jesus lived, a lot of our
ethics comes from inference and exten-
sion. But many societies in the develop-
ing world live in cultures quite similar



to Jesus’ agrarian society and Biblical
ethics can be applied directly. Jesus’
focus on social justice is central to any
mature understanding of Christianity.
For cases like that of Jabulani, what
Jesus says is directly and immediately
relevant. It is an essential part of any
Christian response to the situation.
Jabulani is being helped by a Christian
Aid partner called Afra, who have taken
up the legal case of getting compensa-
tion for his eviction and of getting new
land for him on which he can build a
new home.This is one example of how
our gifts to Christian Aid are used.

When Jesus lies about scripture, he
puts ethics at the heart of religion. Jesus
chooses to ram home the message in
an uncompromising way, by telling ‘lies’.
It’s not that ethics was not already
there in Judaism;the passages that Jesus
puts in are merely quotations from the
Old Testament. But what Jesus is doing
is to thrust them right into the heart of
religion — into those liturgical passages
that his listeners prayed every day and
into the Ten Commandments that ruled
their lives. He is saying ‘This is what is
central — this is what is important’

Nigel Varndell (adapted)
Via Garth Higginbotham

Sidespersons

May 3rd Barbara Yates May 24th Annabel Jones
Ray Millington Doug Pritchard
Annabel Jones Barbara Scott
Joyce Crosby Adele Arrowsmith

May 10th Sandra Davies May 31st Barbara Yates
Mary Rees Ray Millington
Stan Whittaker Sandra Davies
Judith Williams Joyce Crosby

May |7th Dorothy Trent June 7th Dorothy Trent
Angela Pritchard Angela Pritchard
Pat Ridler Pat Ridler
Eira Jones Eileen Roberts
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Warning Bells

John Masefield wrote of a bluebell
wood as:

A miracle unspeakable of flower
In a green May unutterable blue
(The Bluebells).

A typical image of a bluebell wood
would be a sea of fragrant bluebells be-
neath graceful beech trees. Fortunately,
the bluebell is sufficiently adaptable to
grow in other situations as well and at
Bodnant Garden there is an area where
they seem to spring directly from a rock
face, obviously surviving in very small
pockets of soil. On the Great Orme
bluebells, while not abundant, can be
found in various small woods and also
in areas of bracken, which will provide
the shading effect of a woodland as the
new fronds grow.

o

Native bluebell with narrow, deep blue
flowers with curled petals. Flowers form
on one side of a curved stalk and leaves
are narrow.

Flowers form around an upright stalk and
leaves are wide.

Unfortunately, our native bluebell
(Hyacinthoides non-scripta) could now
be under threat from illegal collection
and from competition with the Span-
ish bluebell (H. hispanica). The Spanish
bluebell was introduced to the UK as
a garden plant in the |7th century and
has been popular for its ease of cultiva-
tion and large flowers, which may be
pale blue, pink or white but which have
very little scent.

The Spanish bluebell can be found in
the wild and a further potential threat
to the native bluebell is hybridisation
between the two species. Surveys of
British bluebells have been performed
for the last few years under the direc-
tion of the Natural History Museum
and the charity Plantlife International
and it is hoped that the true position



of the native bluebell can be deter-
mined when the 2009 survey has been
completed.

The UK is estimated to have between
25 and 50 % of the world population
of H. non-scripta and its conservation
is important. Gardeners can help by
planting only native bluebells which are
known to have been cultivated,and not
collected from the wild, and if possible
ensuring that the original source of
these was British.

. a4
All three types of bluebell can be found

on the Great Orme and some of the
differences between them can be seen
in the photos.

Hybrid bluebell (H.x massartiana) is inter-
mediate between the two species.

Christine Jones

The Parish Share or ‘Quota’
for 2009 is £73442

The Quota is the sum of money that we have to contribute to pay
the stipends of our clergy. In 2007 and 2008, we partially paid this
sum from our reserves. This year the increase is £5030 more than
2008 (7.35% more) and we do not have the reserves.

If you are able, please consider revising your regular giving so the
Parish can pay its dues.

If you are a payer of income tax or capital gains tax, please declare
regular giving and donations as ‘Gift Aid’ so HM Customs and Rev-
enue might refund to us the tax you paid on earning your gift.

If you make a donation of £10, the Parish receives an extra £2.50 at
no cost to you.

Please contact Stan Whittaker, the Gift Aid Secretary. (Tel: 596796)
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Great Hymns — Urbs beata Jerusalem

Before | set off investigating this month,
| knew that there were a couple of
hymns with identical doxologies with
the memorable fifth line ‘Consubstan-
tial, Co-eternal’. They are both sung to
a wonderfully stately tune Westminster
Abbey by Henry Purcell (1659-1695)
though | remember singing them to
other tunes as a lad. The hymns are
‘Blessed City, Heavenly Salem’ and
‘Christ is made the sure foundation’

Both hymns have their origin in a
seventh or eighth century Latin hymn
‘Urbs beata Jerusalem’ comprising eight
stanzas and a doxology. According to
the Catholic Encyclopaedia, the hymn
was ‘sung in the Office of the Dedica-
tion of a Church, the first four stanzas
were usually assigned to Vespers and
Matins, the last four to Lauds. The first
stanza was:

Urbs beata Jerusalem, dicta pacis visio,
Quez construitur in ceelo vivis ex lapidi-
bus,

Et angelis coronata ut sponsata comite.

Under Pope UrbanVIlll, the rhythm was
changed and the first line appeared in
the Breviary as ‘Ccelestis Urbs Jeru-
salem. Apparently, there are over 30
translations of the Latin versions of the
hymn but the most well known is by
the prolific John Mason Neale (1818-
1866). Neale was critical of UrbanVlII’s
modernisation, reckoning it had ‘lost
half of its beauty in the process. Neale’s

translation in eight stanzas plus doxol-
ogy was first published in his Medieval
Hymns and Sequences in 1851.

I. BLESSED City, Heav’nly Salem,
Vision dear of Peace and Love,
Who, of living stones upbuilded,

Art the joy of Heav’n above,

And, with angel cohorts circled,

As a bride to earth dost move!

2. From celestial realms descending,
Ready for the nuptial bed,
To His presence, decked with jew-els,
By her Lord shall she be led:
All her streets, and all her bulwarks,
Of pure gold are fashioned.

3. Bright with pearls her portal glitters;
It is open evermore;

And, by virtue of His merits,
Thither faithful souls may soar,
Who for Christ’s dear Name, in this
world
Pain and tribulation bore.

4. Many a blow and biting sculpture
Polished well those stones elect,
In their places now compacted

By the Heav’nly Architect,

Who therewith hath willed for ever

That His Palace should be decked.

5. CHRIST is made the sure Foundation,
And the precious Corner-stone,
Who, the two-fold walls surmounting,
Binds them closely into one:

Holy Sion’s Help for ever,

And her confidence alone.



6.All that dedicated City,
Dearly loved by God on high,
In exultant jubilation
Pours perpetual melody;
God the One, and God the Trinal
Singing everlastingly.

7.To this Temple, where we call Thee
Come, O Lord of Hosts, today!
With Thy wonted loving-kindness
Hear Thy people as they pray;
And Thy fullest benediction
Shed within its walls for aye.

8. Here vouchsdfe to all Thy servants
That they supplicate to gain,
Here to have and hold for ever
Those good things their prayers obtain;
And heredfter in Thy Glory
With Thy blessed ones to reign.

9. Laud and honour to the Father;
Laud and honour to the Son;
Laud and honour to the Spirit;
Ever Three, and ever One:
Consubstantial, Co-eternal,
While unending ages run.Amen.

Neale noted that he believed that the
hymn was originally designed as one
for general use and that stanzas 7 and
8 were added later to make it suitable
for the dedication of a church:‘l. Be-
cause there is a clear difference in the
style and language of the two last and
seven [sic] first stanzas. 2. Because the
transition from one part to the other
is so unusually abrupt. 3. Because, at
the end of the sixth stanza, there is a
quasi-doxology as if to point out that
the hymn originally concluded there’
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As in the Catholic Breviary, the hymn
was divided after the 4th stanza into
two when first published as a hymn in
the Hymnal Noted (1851).

The first four stanzas plus doxology
became:

No 43, ‘Urbs beata Hierusalem,

‘BLESSED City, Heavenly Salem, Evening
Hymn for the Dedication of a Church’
with a chant from the Salisbury Hym-
nal’ The hymn was prefixed with a
text from Revelations: ‘| saw the holy
city, new Jerusalem, coming down from
God out of Heaven, prepared as a bride
adorned for her husband.And | heard a
great voice out of heaven saying, Behold
the tabernacle of God is with men, and
he will dwell with them, and they shall
be his people,and God himself shall be
with them, and be their God.

The second four stanzas, plus doxology,
became:

No 44, ‘Angulare Fundementum’
(literally ‘corner foundation’),

‘CHRIST is made the sure Foundation,
Morning Hymn for the Dedication of
a Church’ with the same chant. Its text
came from Peter |:‘Behold, | lay in Sion,
a chief corner-stone, elect, precious:
and he that believeth on him shall not
be confounded!

The Hymnal Noted printed evening
hymns before morning hymns as they
were sung at evensong on the previ-
ous day as well as on the day itself.
This contradicts the Breviary usage



outlined above.

The hymns swiftly became standards.
This was a glorious period in the com-
pilation of hymnals and editors played
fast and loose with un-copyrighted
translations. The changes are too nu-
merous to mention but right from the
first,there were problems with stanza 2
line 2:‘Ready for the nuptial bed’. Hymns
Ancient and Modern and the English Hym-
nal preferred ‘Bridal glory round her
shed whilst the Sarum Hymnal edited
heavily and prudishly settled for ‘Grace
and glory round her shed’

Neale was not too impressed. In his
notes to the third edition of Medieval
Hymns he wrote:‘some of the changes
can hardly be thought improvements’
though conceded, “The second part of
the translation, “Christ is made the sure
Foundation,” has been adopted as a
dedication hymn with so much general
favour, that it would be unthankful not
to mention the fact.

‘Blessed City’ does not appear in our
church hymnal, Hymns OIld and New but
‘Christ is made the sure foundation’
does. Neale, who strived to make his
translations both literal and poetic,
would not be very happy with the nu-
merous revisions. The second stanza
(No 6 above) has been dropped and
the third and fourth (7 and 8) heavily
amended. For example,’And Thy fullest
benediction shed within its walls for
aye’ becomes ‘Bless your people now
before you, turn our darkness into
day. (The original Latin is ‘Largam ben-
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edictionem hic infunde iugiter; literally
‘Pour out bountiful benediction in this
place unendingly’).

Songs Old and New has a changed doxol-
ogy where the three instances of ‘laud’
become ‘praise’ and ‘consubstantial, co-
eternal (of the same substance, equally
eternal)’ becomes ‘One in might and
One in glory. It seems as if the stanza
has been altered to make it more eas-
ily understood but in so doing has lost
the crucial conception of the Trinity. In
fairness,a more literal translation of the
Latin doxology would be: ‘Glory and
honour to God on high,one Father, Son
and renowned Spirit, to whom praise
and power be through eternal ages!

John Neale’s contribution to hymnody
cannot be understated. He is first in the
New English Hymnal with 39 contribu-
tions compared with Charles Wesley,
second with 26. Though most of his
credits are as a translator from Greek
and Latin, he also wrote original words
including the carols ‘Good Christian
Men Rejoice’ (a rip-off of ‘In Dulci Ju-
bilo’) and ‘Good King Wenceslas!

Neale was educated at Trinity College
Cambridge and though brilliant at
classics, he could not get an honours
degree because he could not handle
mathematics. He was ordained in 1841
but ill-health prevented a career in the
church.He was appointed as the direc-
tor of an almshouse in 1846,a position
he held till his death.

His tendencies were high church and
he was considered suspiciously by



many, believing him to be an agent of
the Vatican and wishing to subvert the
Anglican Church.

Neale received virtually no honour or
preference from the Church of England.
His Doctor of Divinity degree was
conferred by Trinity College, Hartford,
Connecticut, in 1860.

In time, but not in his lifetime, the
oversight would be corrected. Arch-
bishop Trench called him ‘the most
profoundly learned hymnologist of our
church! Someone else wrote ‘one of
the most erudite scholars, one of the
best linguists, one of the most profound
theologians, and the foremost liturgist
of his time!

Neale could read, write and think in
21 languages. At his funeral the highest
ranking clergymen were Orthodox.

The plainsong chant published in The
Hymnal Noted became known as Urbs
beata (or Urbs beata Jerusalem) and
was published in most hymnals, often
accompanied by a standard in the
8.7.8.7.8.7 meter for congregational
singing, usually Regent Square by Henry
Thomas Smart or Oriel (German). Urbs
Coelestis was especially written by the
Rev H E Hodson. However, in recent
years, these tunes and several others
have become redundant in this usage
with Purcell’s Westminster Abbey be-
coming the de facto tune.

The tune comes from the concluding al-
leluias in Purcell’s anthem ‘O God, thou
art my God (c 1692). Ernest Hawkins
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arranged the alleluias as a hymn tune
for use inVincent Novello’s The Psalm-
ist (1843). The tune was matched to
Neale’s words by Sir Sidney Nichol-
son who, like Purcell, was organist at
Westminster Abbey and published in
the 1939 Shortened Music Edition of the
A&M with the name Westminster Abbey.
The pairing was republished in the A&M
Revised (1950) and the singing of ‘Christ
is made the sure foundation’ at Princess
Margaret’s wedding in 1960 certainly
increased both hymns’ popularity.

Purcell was England’s leading baroque
composer (assuming Handel was a
German). His career encompassed
both secular and sacred music and he
enjoyed great success and favour. He
became organist atVWestminster Abbey
at the age of 22 and he was also organ-
ist at the Chapel Royal.

Purcell is buried adjacent to the organ
in Westminster Abbey. His epitaph
reads, ‘Here lyes Henry Purcell Esq.,
who left this life and is gone to that
blessed place where only his harmony
can be exceeded’
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John Mason Neale and Henry Purcell.





