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Calendar for June

Weds 3rd 	 2.30 pm	 Guild of St. Raphael Afternoon Tea for African
		  HIV/Aids projects
Thurs 4th 	 10.00 am 	 Guild of St. Raphael Meeting
	 11.00 am 	 Eucharist with Ministry of Healing
Fri 5th 	 St. Tudno’s Day
	 12.15 am	 Pilgrim Walk from Holy Trinity to St Tudno
	 2.30 pm 	 Holy Eucharist (St. Tudno) followed by visit to
		  St. Tudno’s Well
Sat 6th 	 2.30 pm 	 St. Tudnotide Eucharist (St. Tudno). Celebrant &
		  Preacher: Bishop Andrew. The service will be
		  followed by light refreshments

Sun 7th 	 Trinity Sunday (Patronal Festival of our Parish Church)
		  Services as normal
Tues 9th 	 10.00 am 	 Julian Meditation Group – Stella Maris
	 7.30 pm 	 Compline by Candlelight (St. Tudno)
Thurs 11th 	 Corpus Christi (Thanksgiving for the Eucharist) also
	 Barnabas, 	 Apostle
	 11.00 am 	 Eucharist

Sun 14th 	 Trinity 1 (Pentecost 2)
		  Services as usual

Sun 21st 	 Trinity 2 (Pentecost 3)
		  Services as usual
Weds 24th 	 Nativity of John the Baptist
	 9.00 am	 Holy Eucharist
	 11.00 am	 Holy Eucharist
Thurs 25th	 12.15 pm	 Lunch-time Piano Recital by Vernon Barker (for
		  church funds)
	 7.00 pm	 Eucharist for members of PCC
	 7.30 pm	 PCC meeting

Sun 28th	 Trinity 3 (Pentecost 4)
		  Services as usual with the addition of 4.00 pm 
		  Pet Blessing Service at St. Tudno.

Sun 5th 	 Trinity 4 (Pentecost 5)
	 8.00 am 	 Holy Eucharist
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Attendance Figures for April

Holy Trinity
	 Total of Weekday Eucharists 1-4 April 	 27

Sunday 5th	 8.00 am 	 Holy Eucharist 	 25
Palm Sunday 	 10.30 am 	 Sung Eucharist/Palm	 22
		  Procession 	 22
	 5.00 pm 	 Evensong 	 6
Holy Week:
Monday 6th 	 2.30 pm 	 Quiet Afternoon 	 21
Tuesday 7th 	 10.15 am 	 Stations of the Cross 	 6
	 11.00 am 	 Holy Eucharist 	 7
Wednesday 8th 	 9.00 am 	 Holy Eucharist 	 4
	 7.30 pm 	 Stations of the Cross 	 20
	 8.25 pm 	 Holy Eucharist 	 14
Maundy Thursday 	 11.00 am 	 Holy Eucharist 	 15
	 7.30 pm 	 Eucharist of the Last Supper 	43
Good Friday	 10.30 am	 Children’s Service 	 43
	 12.00 noon 	 Cytûn Outdoor Service 	 c150
	 2.00 pm 	 Liturgy of the Cross 	 45 

Sunday 12th 	 8.00 am 	 Holy Eucharist 	 40
Easter Day 	 10.30 am 	 Festal Eucharist 	 207
	 5.00 pm 	 Choral Evensong 	 30

Sunday 19th 	 8.00 am 	 Holy Eucharist 	 15
Easter 2 	 10.30 am 	 Holy Eucharist 	 100
	 5.00 pm 	 Evensong 	 7
	 6.30 pm 	 Exploring Worship 	 38
Monday 20th 	 2.30 pm 	 Holy Eucharist (MU) 	 16
Tuesday 21st  	 9.30 am 	 Holy Eucharist (for 	 120
		      Governing Body)

			   Continued overleaf

	 10.30 am 	 Sung Eucharist with Confirmation. Celebrant &
		  Preacher: Bishop Andrew
	 6.00 pm 	 Bishop’s Visitation (Cathedral)
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Wednesday 22nd 	 7.30 am 	 Holy Eucharist (for	 75
		      Governing Body)
Saturday 25th 	 11.00 am 	 Yr Offeren 	 8
Mark, Evangelist
	 Total of Other Weekday Eucharists 	 20

Sunday 26th 	 8.00 am 	 Holy Eucharist 	 19
Easter 3 	 10.30 am 	 Sung Eucharist 	 77
	 2.30 pm 	 Scouts Service 	 45
	 5.00 pm 	 Evensong 	 8
	 Total of Other Weekday Eucharists 	 21

St. Tudno’s

Saturday 22nd 	 7.30 pm 	 Easter Vigil 	 29

From the Parish Registers

Holy Baptism

April 26th: Thomas Bradley Hughes

The Departed

April 8th: Raymond Harvey Terence Seager (60) 
(Service at Holy Trinity followed by Burial at Erw Rhun Cemetery, 

Tyn-y-Groes)

April 24th: James Murray Clark (70)
(Service at Holy Trinity followed by Cremation at Colwyn Bay)

April 29th: Patricia Miriam Whittaker (78)
(Service at Holy Trinity followed by Cremation at Colwyn Bay)

April 30th: Maurice Arnold Pickering (72)
(Cremation at Colwyn Bay
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Hello

I hope you are able to help with some 
information please.

My wife and I recently had a short 
break in Llandudno and whilst there 
enjoyed a lovely walk around The Great 
Orme and over to St. Tudno’s Church. 
We were intrigued by one gravestone 
in particular, that of Beatrice Bower 
Browne, known as ‘Bee’, 1887-1921. (I 
may not have the name and dates ex-
act as I am going from memory and at 
my age I have a few ‘senior moments’! 
The headstone was very impressive in 
the shape of an aeroplane wheel sur-
mounted with a wing (bird wing that is, 
not a plane wing!)

We would be most grateful if you could 
provide us with any information about 
her and her adventures.

Many thanks, and we look forward to 
your reply.

Bri Heath

Deputy Editor Christine Jones replied:

Dear Bri, 

Thank you for your email. The grave 
of Beatrice Blore Brown is actually in 
the cemetery, which is administered by 
Conwy County Borough Council (tel. 
01492 544677), rather than St. Tudno’s 
Churchyard (which is the other side of 

the wall). As I understand it, the wheel 
is a car wheel and I have come across 
the following explanations:

Beartice was a pioneer of motoring in 
North Wales; she was one of the first 
people to drive up the Great Orme; 
she was a racing driver; she was killed 
in a racing or driving accident.

However, I have not read any of the 
original accounts so I cannot say which 
of the explanations is / are correct.  

I hope that this is of some help. 

With kind regards

Christine Jones
(Warden at St. Tudno’s)

Letter to the Editor
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This is the third and final part of a seminar 
presented at the Christian Greenbelt festi-
val in 2007 by Nigel Varndell, the inter-faith 
manager for Christian Aid.

Once again, you get a passage from the 
Bible and you have to spot the delib-
erate lie that Jesus told. This time, the 
passage is Mark ch 8, vv 27-38. Read 
it now.

Well, did you spot the lie? It occurs in 
v 38. Jesus makes this statement in the 
context of Jesus rebuking Peter, the 
man whom, just before the crucifixion, 
denied Jesus three times because he is 
ashamed of him. And what does Jesus 
do? Well, according to this passage, he’s 
going to be ashamed of Peter. What 
does he actually do? He forgives Peter. 
He says ‘it’s OK’ and he ends up making 
Peter central to the church. It’s almost 
as if Jesus can’t go through with these 
harsh words of condemnation.

Now, you may be thinking ‘how’s he 
going to make half a seminar out of 
that?’. ‘It’s only a throw-away line and it’s 
only in Mark’s gospel. When Luke and 
Matthew borrow this story, they take 
out Jesus’ final quote. It’s almost as if 
they are slightly embarrassed, because, 
clearly, Jesus didn’t do what he said he 
was going to. ‘Oops! Let’s leave that out; 
it doesn’t make sense.

But the reason why I think this passage 
is significant is that it highlights an issue 

that threads its way through the gospel 
stories. It’s an interesting problem in 
New Testament ethics. The problem 
is that what Jesus says and what Jesus 
does are different things.

We need to understand the mode of 
writing used in the gospels. These bi-
ographies of Jesus are not designed to 
teach us history. Their main purpose is 
to inspire faith in the ‘God-made-man’. 
It is in this light that we need to hear 
Jesus’ moral teaching.

When we look at what Jesus says 
about how to behave, we find that Je-
sus deepens and intensifies the law. He 
makes moral demands more stringent 
and more difficult than anything heard 
before. His moral teachings make us 
deeply uncomfortable, because his 
demands are simply not reasonable! 
For example: ‘”You shall not murder; 
whoever murders shall be liable to 
judgement”, but I say to you: if you are 
angry with a brother or a sister, you will 
be liable to judgement; if you insult a 
brother or sister you will be liable to 
the council, and if you say ‘you fool’, you 
will be liable to the hell of fire. Put up 
your hand if you have never been angry 
with a brother or sister! Ooh – we’re 
in trouble!

What about ‘Sell everything you have 
and give to the poor’? Has anybody 
here done that? What about: ‘Anyone 
who puts his hand to the plough and 

Jesus was a Liar (part 3)
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looks back is not fit for the kingdom’? 
What about: ‘It’s harder for a rich man 
to enter the kingdom of heaven ….? I 
have bad news. We are all in deep, deep 
trouble!

The point is that Jesus’ ethical com-
mandments teach perfection. It’s not 
do-able! But there’s a flip-side. There 
is good news too – namely, not what 
Jesus says, but what Jesus does. Jesus’ 
ethical teaching requires enormously 
high standards but his actions are the 
complete opposite. When it comes to 
his actions, it is the religious leaders 
and the guardians of morality that find 
him deeply uncomfortable, while he 
keeps company with sinners like us. He 
is criticised as a drunkard and a glutton 
– a friend of tax-collectors and sinners. 
He accepts people just as they are. He 
forgives them without them needing to 
go to the temple and make sacrifices. 
His healing ministry demonstrates that 
people of no consequence are welcome 
into the kingdom of God. That’s the 
paradox of this curious story when 
Jesus lies to Peter. On the one hand, 
Jesus sets the highest ethical standards 
for his followers, and on the other, his 
actions completely contradict what he 
says. It’s almost as if he says: ‘I know 
what I said, and you screwed up, but 
it’s OK. Come back.’

If we’re serious about working out 
a New Testament ethics, we have to 
resolve this conundrum. Let’s set up 
the problem.

In trying to determine a Christian eth-

ics, there are two big pitfalls. 

The first mistake is to go exclusively 
with what Jesus says. You can adopt a 
position that says we must maintain the 
highest standards. If you’re not com-
mitted to the very highest standards, 
then we really can’t be associated with 
you. This is the ‘moral high-ground’ 
approach to ethics. Some branches of 
the Church adopted this approach in 
relation to HIV. HIV affects sex-workers 
and is spread by promiscuity and infi-
delity. Behave badly and you end up with 
HIV! The nuances of our understanding 
had not developed – the links between 
poverty and health education; between 
warfare and rape; between power-
relations and gender rights in homes. 
That’s the first mistake – the moral 
high-ground.

The second mistake is to go exclusively 
with what Jesus does. We land up in a 
situation where everything is forgivable. 
No-one has to be held accountable for 
their moral laxness. This is the kind of 
vacuous model of ethics that ends up 
with everyone getting away, literally, 
with murder, because, in the end, eve-
ryone is forgiven so what’s the point 
of condemning them now? It’s possible 
to be so moved with compassion for 
people infected with HIV that we fail 
to take account of the ethical dimen-
sions at all. You have to be honest about 
the fact that different behaviours incur 
different risks and that if you have 
unprotected sex with multiple part-
ners, what you are doing is immoral. 
It has to be condemned. It is unfair. It 
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is exploitative. Behaviour like that has 
to be condemned. There will be clear 
instances of right and wrong in most 
issues and we should speak out when 
we encounter them.

So what I’m saying is that there is no 
easy answer. I can’t give you the short 
answer that tells you how to construct 
an ethics that holds in tension those 
two very different viewpoints – one 
that emphasises God’s justice and one 
that emphasises God’s grace. We have 
to take account of issues of right and 
wrong, or we have no morality at all. 
But if we take no account of forgiveness 
and grace, then our moralising has no 
relevance.

Let’s draw all this together. I think what 
I’m saying is that the Jesus we encoun-
ter in Mark’s gospel wants you to take 
out a Direct Debit to Christian Aid 
(I thought I might sneak that one in! 
That’s a lie, but, hey, if it’s good enough 
for Jesus …). 

The first point is that Jesus places mes-
sages of social justice right at the core 
of what it means to be religious and, in 
order for us to notice what he is doing, 
he uses a rhetorical flourish – he lies. 
He misrepresents his scripture and his 
religious tradition. Two thousand years 
from the event, we don’t notice that 
Jesus is being disingenuous, shocking 
and confrontational, because the words 
have now become our scripture.

The second point is that if we are going 
to work out in practice what this social 
justice message means, it is going to be 

difficult. We have to be mindful of both 
the impossibly high moral standards 
that Jesus sets and also his repeated 
offers of grace and forgiveness. We 
need to aim for perfection in our lives, 
and forgive ourselves when we fail to 
attain it. When it comes to issues of 
social justice and campaigning, we need 
to avoid the extremes of heartlessness 
on the one hand and vacuousness on 
the other, by holding Jesus’ deeds and 
words in creative tension. Sometimes, 
this may mean that we have to work 
with people who make us feel pro-
foundly uncomfortable, because they 
do not hold the same standards as 
we do. At other times, it may mean 
we have to be harsh to people who 
are trying because they have not done 
enough. Campaigning with no ethics is 
pointless; campaigning with no heart is 
ineffective.

Just one final thought for those of you 
who feel I have been blasphemous 
with my title. I want to leave you with 
a few words of Samuel Butler: ‘Any fool 
can tell the truth; it requires a man of 
some sense to know how to lie well’. I 
think Jesus was a liar, but, man, he was 
good at it!

Nigel Varndell (adapted)
via Garth Higginbotham



27

The Grass of the Field

‘This very beautiful grass is widely 
distributed in the British Isles,’ so says 
Dr. Charles Hubbard author of Grasses, 
one of the standard Flora describing 
and identifying the 150 or so British 
grasses. The Great Orme is one of the 
places where the quaking grass (Briza 
media) can be found and there may not 
appear to be anything unu-
sual in Dr. Hubbard’s state-
ment. However, most of 
his descriptions are purely 
factual and he describes 
just a few grasses as ‘attrac-
tive’ but there can be no 
mistaking his enthusiasm 
for the quaking grass, the 
only one which he terms 
‘beautiful’.  

The quaking grass is in-
deed a beautiful grass and 
its rounded flower heads 
hang on very slender stalks, 
shaking or quaking in the 
slightest breeze. Gardeners 
and flower arrangers may 
be familiar with its Medi-
terranean cousin the large 
quaking grass (B. maxima) 
but we are fortunate to 
have the native species 
growing in abundance here. 
The quaking grass flowers 
from June to August, so 
there is plenty of time to 
look out for it and watch 

it trembling in the breeze. This charac-
teristic (which makes it a challenge to 
photograph!) has given rise to a large 
number of alternative names – do you 
know of any local names for it? 

Christine Jones

Quaking grass.
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I have recounted before how whilst 
at school, a housemaster forced his 
charges to sing hymns to older Vic-
torian tunes. Amongst them was ‘Jesu, 
lover of my soul.’ In assembly, we sang 
the words to Joseph Parry’s extraordi-
narily poignant Aberystwyth but I have 
had to research the melody we used 
in chapel. It turns out that the tune we 
used was Hollingside by the prolific Rev 
JB Dykes but several other tunes have 
also been used.

The words are amongst Charles Wes-
ley’s (1707-1788) finest and most loved. 
By far, the most Internet references to 
the hymn have it beginning with ‘Jesus’ 
so it needed some research to find 
out what was first published. I found 
the answer in a 1743 printing of Part 
3 of John and Charles Wesley’s Hymns 
and Sacred Poems. It was considered as 
a personal sacred poem to be read in 
time of temptation. Below are the exact 
words as printed (except for instances 
of the long S).

IN TEMPTATION

JESU, Lover of my Soul,
Let me to thy Bosom fly,

While the nearer Waters roll,
While the Tempest still is high:
Hide me, O my SAVIOUR, hide,
Till the Storm of Life is past:
Safe into the Haven guide;
O receive my Soul at last.

Other Refuge have I none,
Hangs my helpless Soul on Thee;
Leave, ah! leave me not alone,
Still support and comfort me.
All my Trust on Thee is stay’d;
All my Help from Thee I bring;
Cover my defenceless Head

With the Shadow of thy Wing.

Wilt Thou not regard my Call?
Wilt Thou not accept my Prayer?

Lo! I sink, I faint, I fall ....
Lo! on Thee I cast my care;

Reach me out thy gracious Hand!
While I of thy strength receive,
Hoping against Hope I stand,

Dying, and behold, I live!

Thou, O CHRIST, art all I want,
More than all in Thee I find:

Raise the Fallen, cheer the Faint,
Heal the Sick, and lead the Blind.

Just, and Holy is thy Name,
I am all Unrighteousness,
False, and full of Sin I am,

Thou art full of Truth and Grace.

Plenteous Grace with Thee is found,
Grace to cover all my Sin;

Let the healing Streams abound,
Make and keep me pure within:
Thou of Life the Fountain art:

Freely let me take of Thee,
Spring Thou up within my Heart,

Rise to all Eternity!

There are several explanations as to 
how and why Wesley came to write 

Great Hymns — Jesu, lover of my soul



30

the words. One describes Wesley 
witnessing a bird being attacked by a 
hawk. Another tells of Wesley watching 
a bird sheltering from a storm. A third 
tells of Wesley writing the words after 
escaping from an angry mob in Ireland. 
None of these explanations are likely 
to be true. The lyric dates to 1740.

In 1780, John Wesley published A Collec-
tion of Hymns, for the Use of the People 
Called Methodists. ‘Jesu, lover of my soul’ 
was not included. John Wesley disliked 
the intimate language of his brother’s 
poem, once declaring his effort ‘in all 
the hymns which are addressed to our 
blessed Lord, to avoid every fondling 
expression, and to speak as to the 
most-high God.’

His objections failed to diminish the 
poem’s appeal. In 1780, American 
Methodists included it in their hymnal 
and in 1807, it appeared in an American 
Roman Catholic hymnal.

The hymn was published in a subse-
quent edition of the Methodist hymnal 
after the death of John Wesley. It was 
little changed from the original except 
for the dropping of the third, most 
intimate, stanza. Noted in the 1889 edi-
tion compared with the 1740’s original: 
‘is’ amended to ‘be’ in stanza 1 line 6; 
altered capitalisation; and corrected 
punctuation.

The hymn was published in 1861 in 
the first edition of Hymns, Ancient and 
Modern as a general hymn. The compil-
ers set the words to Dyke’s Hollingside 
which was one of a number of tunes 

that he had submitted. 

John Bacchus Dykes (1823-1876) was 
a Church of England clergyman and 
amateur writer of over 300 hymn tunes. 
Though he composed for a generation 
where sentimentality was popular, his 
best were very fine and a number of his 
tunes are still used today: Nicaea (Holy, 
Holy, Holy! Lord God Almighty!); Wir 
Pflügen (harm) (We plough the fields, 
and scatter); Melita (Eternal Father, 
Strong to Save); Gerontius (Praise to 
the Holiest in the Height) and Dominus 
Regit Me (The King of love my Shep-
herd is).

Whether or not Dykes composed  
Hollingside (the name of his cottage) 
specifically for ‘Jesu, lover of my soul’ is 
unclear but there is no doubt that this 
pairing was immediately popular.

So the mystery is ‘how did the tune 
Aberystwyth become paired with the 
words when they were wedded to 
another?’ Aberystwyth was written by 
Joseph Parry, who was born in Merthyr 
Tydfil in 1841. When he was 13, his 
family emigrated to a Welsh commu-
nity in Danville, Pennsylvania. He was 
employed in the Rough and Ready Iron 
Works where he sung with his friends. 
His musical talents were obviously 
noticed because his community funded 
his attendance at the Royal College of 
Music from 1868 to 1871.

In 1872, Parry moved to Aberystwyth 
and became the first professor of music 
at the university where he stayed until 
1877. He was awarded his doctorate 
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of music by Cambridge University and 
held several professional posts until his 
death in Penarth in 1903. Parry was a 
prolific composer of cantatas, operas, 
oratorios and hymn tunes. He wrote his 
most famous hymn tune, Aberystwyth, 
in 1876 and it was first published in 
1879 with the Welsh hymn ‘Beth sydd 
i mi yn y byd’ in Ail lyfr tonau ac emynau 
by Edward Stephens of Wrexham for 
Welsh Congregationalists.

This ties in very well with a reference I 
have discovered  to the fact that Parry 
composed the tune using the organ 
in the English Congregational church. 
in Portland Street, Aberystwyth. The 
organ is still there but was bricked in 
when the church was sold and con-
verted to a doctors’ surgery about 20 
years ago.

There is a reference to Aberystwyth be-
ing first associated with ‘Jesu, lover of 
my soul’ in Parry’s cantata ‘Ceridwen.’ 
According to the Dictionary of National 
Biography, this was first produced at the 
Liverpool eisteddfod in 1900. A Welsh 
translation of the words had appeared 
in Y Geirgrawn (Treasury of Words) in 
1796 published in Chester.

The A&M had no Welsh tunes but the 
English Hymnal of 1906 had over a 
dozen, amongst them Aberystwyth. But 
the tune was set to the words ‘Saviour, 
when in dust to thee.’ ‘Jesu, lover of 
my soul’ remained firmly wedded to 
Hollingside. 

Athelston Riley, a contributor to the EH 
(Ye watchers and ye holy ones), wrote 

of Welsh tunes in 1910: ‘They have a 
peculiar fervour and pathos, a beauty, 
indeed, that is all their own; their fault 
is a tendency to emotionalism as we 
might expect to find music composed 
by Celts. The emotional tunes are un-
fitted for purely liturgical use, but very 
fitted for mission services. [An example 
is] Aberystwyth. The hymn “JESU, Lover 
of my soul,” is usually sung in Wales 
to this tune.’ In a footnote he added 
‘Hollingside, the melody to which we 
sing this hymn in England, seems to me 
one of the best specimens of Dyke’s 
work. His emotional style well suits 
the words.’

Paradoxically, Llyfr Hymnau y Metho-
distiad Calfinaidd (1917 Caernarfon) 
published three stanzas and suggested 
the tunes Hollingside and St. Mary 
Magdelaine. It suggested setting Aberyst-
wyth to the hymns ‘Beth sydd i mi yn y 
byd’ and ‘YMA’N griddfan ar y llawr.’

Athelston Riley’s contention that Welsh 
hymn tunes were unfitted for liturgical 
use can be challenged. For example, you 
could not get more liturgical than Dix’s 
‘Alleluia, sing to Jesus’ set to Hyfrydol 
(EH - 1906).

Aberystwyth is an extraordinary tune. 
The second couplet starts in the same 
manner as the first, ie line 3 is a repeat 
of line 1. But instead line 4 repeating 
line 2, it answers it and anticipates the 
next line. Though written in a minor 
key, it is not exclusively so and it has a 
climax in line 7 that Welsh choirs die 
for, before returning to its roots in the 
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last line.

The hymn has only seen very minor 
changes to its text. The first word ‘Je-
sus’ seems to be more popular in the 
American tradition. The third original 
stanza is not printed and the fourth 
stanza is either optional or dropped. 
Line 3 stanza 1 sometimes substitutes 
‘gath’ring’ for ‘nearer’ and line 2 of 
the last stanza is sometimes ‘Grace to 
cleanse from ev’ry sin.’

Some hymnals have preferred not 
to use the word ‘lover’, especially in 
America so ‘Jesus, savior of my soul’ 

An interesting setting from a US songbook dated 1916 with the first three verses only to 
the tune Martyn. Note the hymn starts with ‘Jesus’.

Charles Wesley, Rev JB Dykes, Dr Joseph 
Parry.
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and ‘Jesus, refuge of my soul’ are not 
unknown. ‘Refuge’ is also used in the 
compilation Sacred Poetry of the Six-
teenth, Seventeenth, Eighteenth and Nine-
teenth Centuries published in London 
in 1861. These amendments may seem 
minor at a glance but the meaning is 
rather different and not what Wesley 
intended.

Though Aberystwyth is by far the most 
popular tune in the UK, Hollingside has 
not been completely neglected and 
remained as the first tune in the New 
English Hymnal (1985) with Aberystwyth 
as the second tune. In American us-
age, the tunes Refuge and Martyn are 
used but Aberystwyth is now the most 
popular.




